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Bismillahir-Rahmanir-Raheem

In the Name of Almighty Allah, the Most Beneficent, the Most Merciful

All praise and thanks are due to Allah, and peace and blessings be upon the most noble

messenger, our master Muhammad, his family and companions.

The Noble Qur’an is a book by which Allah has sealed all previous books. It was
revealed to the Prophet Muhammad who was the seal of all other Prophets, to become the
basis of the religion which sealed all other religions. It is the Creator’s constitution for the
benefit of creatures, and contains the divine law to guide people, which comprises all
legalities, advancement, and happiness. The Qur’an was the Prophet’s great miracle. It
was a proof and a witness in this world on his prophethood. It speaks about his message
and is evidence of his truthfulness and honesty. The Qur’an is the best resource of our
religion and Islam depends upon it in its belief system, worship, legal, moral and ethical
matters, story and narratives, and sciences and other knowledge. It is the greatest prop of
maintaining and protecting the Arabic language, and forms the foundation of the Arabic
language sciences. The Qur’an, on the whole, is the motivating factor that changed the
entire world. It moved the boundaries of kingdoms, changed the course of history, saved
the stumbled humanity, and in a sense created the world anew. For all this, the Qur’an
was held in the highest level of care by the Prophet and his companions, and those who
followed them until today. This care has taken different forms : sometimes it relates to
the Qur’an’s pronunciation and recitation, at other times to its wording and miraculous,

the writings and orthography, and/or to its interpretation and meaning , etc.



Scholars have specialized, by undertaking research and writing numerous
publications, in each of these fields. They competed with each other in these vast
Qur’anic fields until the Islamic library was abounding with this great heritage from our
forefathers and master scholars. This wealth was and is still considered the pride by
which we are challenging nations of the earth, and by which we confute the followers of

other sects and religions, in each time and place.

For this reason we have a variety of classifications and valuable books and
encyclopedias on what we call : the science of recitation ( Tajweed ) , science of readings
(Qiraat), science of Othmanic orthography (Ar-Rasm Al-Othmani) , science of exegesis
(Tafseer), science of abrogation and abrogated (An-Nasekh wal-Mansukh) , science of
meaning of special words in the Qur’an (Gharib Al-Qur’an), science of the miraculous
Qur’an (Ie’jaz Al-Qur’an), science of syntax of the Qur’an (Ie’rab Al-Qur’an), and so on
from other religious and Arabic sciences, which is considered in fact the greatest
achievement known in the history to protect a book that is the master of all books. This
continuous achievement is the new miracle as Allah (s.w.t) says : “We have, without

doubt, sent down the Message; and We will assuredly guard it ” (Qur’an, 15:9).

Allah (s.w.t) graces a great number of moslem scholars, kings and sultans, to show
them the importance of such books, and motivates them to possess and look after copies
of them. There is no doubt that the desire to collect books is considered a noble and a
personal task, especially if there is among them the noble Book of Allah. The following
are a number of moslem scholars, kings and sultans who were famous for their book

collections:



Al-Imam al-Hafiz abu al-Alaa’ al-Hassan bin Ahmad al-Hamadzani al-Ataar (d.
569H) sold his own house in Hamadzan and traveled to Baghdad on foot to buy
an important book that he didn’t have. He used to carry his books on his back

while he traveled.

Sheikhul al-Islam abu Tahir Ahmad bin Muhammad as-Selafi (d. 576H) spent all
what he earmned on books, until he collected a great number of them, which was

seldom possessed by scholars in this world, at that time.

Al-Imam al-Mufassir Sharaf al-Din Muhammad bin Abdellah al-Marsi (d. 655H)
collected so many valuable books, that when he died scholars came from all
places to buy his books. Since they were so many, they were sold out only after

one year.

When al-Imam Noor ad-Din Ali bin Jaber died in Cairo in 725H, 6000 volumes

were found in his collection.

Imam of Arabic language, Majd ad-Din Muhammad bin Yaqub al-Fayruzaaibadi
(d. 817H) the author of “al-Qamus al-Muheet” never traveled without carrying a

large amount of books with him.

The Ummyyaht prince, Khalid bin Yazid bin Muawuyah bin abi Sufyan (d. 90H)

also had an extensive book collection.

Caliph Abdullah bin Muhammad abu Jaafar al-Mansur al-Abbasi (d. 158H) also

had an extensive book collection.



The well-known Abbasi Caliph Harun ar-Rashid bin Muhammad al-Mahdi bin abi
Jaafar al-Mansur (d. 193H), built Bait al-Hikmah (the House of Wisdom) in

Baghdad, a center devoted to books.

His son who succeeded him, al-Ma’mun al-Abbasi Abdullah bin Harun ar-Rashid
(d. 218H) followed his father and increased the collection until he carried to

Baghdad, an amount equal to 100 camels load of books.

The desire to collect books was spread throughout Baghdad in an attempt to
emulate al-Ma’mun, and the noble members of the community, did not hesitate to
spend money in this regard, for example: Al-Fath bin Khagan (d. 247H), the
Wazir (vizier) of al-Mutawakkil bi-Allah al-Abbasi Jaafar bin Muhammad bin
Harun ar-Rashid ( d.247H) had established a great library , also Wazir of Al-
Watheq bi-Allah al-Abbasi Harun bin Muhammad bin Harun ar-Rashid (d. 232H)

used to spend 30,000 dinar every month to translate and reproduce books.

Abu Mansur al-Tha’alebi Abd al-Malik bin Muhammad al-Adeeb al-Mua’rikh (d.
429H) mentioned that there was no house among the Abbasi princes houses was
packed with books compared to the house of Saiful-Dawlah Ali bin Abdellah bin
Hamdan al-Hamdani (d. 356H) who financially supported the well-known Arab
philosopher Aba Nasr al-Farabi Muhammad bin Muhammad bin Tarkhan (d.

339H) until his death.

Al-Mustansir bi-Allah al-Umawi al-Hakam bin Abd al-Rahman an-Naser (d.
366H) whose title was Amir-ul-Mua’mnin, the Sultan of Qurthoba in Andalusia

and the son of its Sultans , should received all the credit for the scientific



advancement in Andalusia. Heused to send men among the traders to o ther
countries to buy books. He would accustomed to send them money to buy them,
until he brought to Andalusia what they would never been accustomed before. It
has been said that his library accommodated 400,000 volumes, and was reported
that he send to obtain a copy of the book (al-Aghani) from its author Abi al-Faraj
al-Asfahani Ali bin al-Hussain (d. 356H) who spent fifty years to collect the book.
He also send him 1000 dinar from pure gold, and al-Asfahani sent him a copy of
the book before taking it to Iraq. This Sultan had collected in his extensive house
the proficientes in repruducing books , with skill in vowelization and in binding.
It was gathered in Andalusia at that time bounties of books that never had been
collected before him and after him except what it was said about al-Naser li-Din-

Allah al-Abbasi Ahmad bin al-Mustadi’a bi-Amr-Allah al-Hassan (d. 622H).

The library of the Andalusian Caliphs after that had 600,000 volumes.

The books of al-Sahib Ismail bin Abaad ad-Dailami (d. 385H) were equal to 400

camels load weight.

The library of the Caliph al-Aziz-bi-Allah Nezar bin Maad al-Fatemi (d. 386H)

contained more than 18,000 books.

The Sultan of “Bukhara” Nouh bin Mansur as-Samani (d. 387 H) had established
a big library. Ibn Sina al-Hussain bin Abdellah (d. 428H) mentioned that he had

entered it and found it marvelous and unequaled.



- The library of the Caliph al-Jalis bin Abd al-Qawi carried more than 200,000

volumes.

- When al-Kadi al-Fadhel Abd ar-Rahim bin Ali (d. 596H) established the school of

Fadheliyyah in Cairo he brought 100,000 volumes into it.

- Ibn Khildun Abd ar-Rahman bin Muhammad (d. 808H) mentioned that the noble
Wazir Aba al-Hasan Ali bin Yousuf al-Qefti (d. 646H) the author of the book
(Inbah ar-Ruwah ala Anbah an-Nuhah), had a book collection that can not be
described. H is library was equal to 50,000 dinar at his time. H e didn’t prefer

anything in the world to it, and he didn’t have a house or a wife.
- Amin ad-Dawlah abu Yahya as-Samarri possessed 100,000 volumes in his house.

- The books of al-Wakidi (of the ninth century) could full 600 boxes which needed

120 camels to carry them.

- The Sultan Shah Jihan al-Hindi was infatuated with books. After him Adil Shah

and Qutub Shah, founded many libraries in India.

- Among the famous Sultans whom were renown for obtaining books was the
Othmani S ultan B a-Yazid K han b in as-Sultan M uhammad al-Fateh (d. 918H),
who used to know calligraphy and look after writings and books. If he came to
know of a book that he didn’t have, he would sent some of his writers to
transcribe it, no matter in which country it was located, and no matter how much

it cost. His wealthy library still exists in Istanbul, Turkey.




Among those how followed the path of these rnoble people in our modern time is
His Majesty Sultan Haji Hassanal Bokiah Mu’izzaddin Waddaulah ibni Al-
Marhum Sultan Haji Omar ‘Ali Saifuddin Sa’adul Khairi Waddien, the Sultan and
Yang Di-Pertuan of Negara Brunei Darussalam, whom is Allah (s.w.t) graced to
collect and obtain copies of the noble Qur’anic manuscripts and other books of
Islamic sciences. He spent a considerable amount of resources, o btaining his
personal collection, approximately 300 Qur’anic manuscripts from around the
world : the Arab east, Arab west , Iran , India , Jawah and others. In general,
these manuscripts differ in their size, design, type of calligraphy, and decoration.
Some of them are scientifically valuable, while others have historical. and

technical merits, while still others contain a combination of these merits.

This collection also contained more than 700 manuscripts from a variety of
Islamic sciences. Some of them were written in the handwriting of their own
authors, while for some other manuscripts there is no other copy in the world’s

libraries, as far as I know, and Allah (s.w.t) knows best.

This collection, especially the noble Qur’anic manuscript and books division
among them, is a valuable one, which is getting prepared for observers and
researchers from different parts of the globe, to benefit from them, and Allah is

the best guide to the right path.



An Old and Unique Qur’anic Manuscript from (Al-Maghreb)
In these pages, an old copy of the noble Qur’an which was found among His Majesty’s
collection, will be illustrated and analyzed. This noble Qur’an (Mushaf) referred to under
the serial number AQ 176, is an old (magrebi) Qur’an, possibly dating to the tenth
century of Hijrah.

This noble Qur’an w as written according to the narration o f ( Warsh) r eported
from Imam Nafi’a al-Madani, in Maghrebi fluid and cursive c alligraphy (a/-Khat al-
Magrebi al-Mabsut al-Layyin).This kind of calligraphy is an improvement of the non-
fluid Kufi calligraphy (al-Khat al-Kufi al-Yabes).It was written in blackish brown ink
with a fine reedy pen, on hard (thick) non-glossy nabatiabi papers (drived from plant). It
was well and scientifically written, according to the narration of (Warsh). Many colors
were well coordinated and utilized in it, in proper order, which will be discussed later in
more details.

The existence of this part of the noble Qur’an starts from surat Maryam, ayat 34,
in Section 16 to surat az-Zumar, ayat 3, in Section 23 ; and from surat ad-Dhariyat, ayat
19, in Section 27 , to the Basmalah of surat al-Mursalat in Section 29 ; and from surat al-
Lail, ayat 13, in Section 30 , to surat al-Masad, ayat 3. These constitute about eleven
Sections, written in sixty eight papers, each of which contains two pages, on each page
there are sixteen lines.This Mushaf measures (20.2 X 28.3) cm. It has a sirﬁple hardcover,

with a flap extending on the left side.



This noble Qur’an is of great historical and scientific value since it represents the
(Maghrebi Scool) in its writing style, calligraphy, vowelisation, recitation and places to
stop while reading. It was written in a beautiful (Maghrebi) writing style, clear and
readable, in accordance with Othmanic orthography as chosen by al-Imam abu Amr
Othman bin Saied ad-Dani (d. 444H) according to the narration of (Warsh) as reported
from Imam Nafi’a al-Madani who was one of the ten known reciters. This is the famous
narration of recitation in al-Maghreb al-Arabi (the Northwest African countries) and the
surrounding region untill today , even their Mushafs are printed according to it.

The words in this Mushaf are neatly vowelised using certain colours based on
scientific method. Recitation stops (Wagf) are done according to the term of al-Imam abi

Abdellah Muhammad bin abi Juma’h al-Habti al-Maghrebi (d. 930H).

Al-Khat Al-Yabis ( Stiff , Non-Fluid Calligraphy ) and Al-Khat Al-Layyin ( Fluid or
Cursive Calligraphy) :
The non-fluid calligraphy is a type of calligraphy in which the letters are written with a
straight line that has an angle or several angles, which may force the writer to lift the pen
from the line to write the following letter even it is connected to the previous one.
The fluid or cursive calligraphy is a development and improvement of the non-fluid
calligraphy. Its letters are more like circles and curves, which helps to keep the pen
movement straight forward.

The non-fluid calligraphy is mostly known as al-Khat al-Kufi because Kufah was
the place in which it was improved and develéped. The Kufi calligraphy was employed in

writing of Mushafs mainly in the first three Hijrah centuries, until the appearance of the



cursive calligraphy (al-Layyin) of Mushafs among the Arabs of the East (Al-Mashreq Al-

Arabi) during the fourth century of Hijrah, by al-Wazir al-Abbasi abi Ali Muhammad bin

Ali bin Muglah (d. 328H), Therfore this fluid style of writing existed among the Eastern

Arabs Mushafs approximately two centuries before it was used by the Western Arabs

(Al-Maghreb Al-Arabi) since it only appeared in the (Maghrebi) Mushafs during the sixth

century Hijrah, and Allah knows best.

Main characteristics of the (Maghrebi) writing :

The pen used in the (Maghrebi) style of writing is generally very sharp ending, as
such the writing is quite fine and flowing in the same pattern.

The (Maghrebi) letters often start with a dot, as in the alif and noun , and toothed
letters.

The (Maghrebi) writing is influenced by the non-fluid (Yabis) style of writing, since
some letters are written in the idividual separated shape although they are connected
with previous letter in the same word. The writer must stop the pen in the word and
start to draw the letter from its original end, as in the letters : (dal), (dzal), (sad),
(dhad), (tha’a), (zha’a), (qaf) and (lam alef)

They put one dot below the letter fa’a, and one dot on the top of the letter gaf, if they
come at the beginning or the middle of a word, however, if they appear at the end of
the word then there should be no dots.

The dot of (an-noun) is also ignored if it comes at the end of the word.
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Narration of Warsh in (Al-Maghreb) :

The most common method of reading among the people of (Maghreb) in the past, was
that of al-Imam Hamzah bin Habib az-Zayyat al-Kufi (d. 156H), until anther reading
entered (Al-Maghreb) which is the narration of abi Saied Othman bin Saied al-Mesri,
known as Warsh (d. 179H), which came from al-Imam Nafi’a bin Abd ar-Rahman al-
Madani (d. 169H), via the way of abi Yakub Yousuf bin Amr al-Azraq (d. 240H). It
entered (Al-Maghreb) by al-Imam al-Mugqre’ abi A bdellah M uhammad bin Omar bin
Khaeroun al-Qayrawani (d. 306H), and then spread rapidly. It remains the most famous
narration up until our present day.

Perhaps, one of the factors which helped to spread this narration was the development
of the Maliki School of (Figh) at that time, as well as the fame of (Muwatta’ al-Imam
Malik) which was brought to (Al-Maghreb) by al-Imam abi Muhammad al-Ghazi bin
Qais al-Umawi al-Qurtubi (d. 199H). Al-Muwatta’also had become a very well-known
source. Al-Imam Malik studied the Qur’an with al-Imam Nafi’a, and testified that Nafi’a
is a great scholar , and his reading is correct and accepted.It seems the people of (Al-
Maghreb) accept whatever Imam Malik had accepted, wither it was in Islamic
Jurisprudence (figh), Prophetic tradition (kadith), recitation (al-gra’ah), etc., including
the rulings when to start and stop reading. Consequently their Mushafs follow the stops
(Waqf) that were mentioned in the book (Z7aqyyid Wagf al-Qur’an) by al-Imam al-Habti
(d. 930H), who also generally followed the stops of al-Imam Nafi’a, and Allah knows

best.
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Some Characteristics of the Warsh Narration (Oral)

There are some rules which guide the narration of Warsh. We will mention some of

them in general, but the details could be found in the books of recitation (gira ‘at).

Main Characteristics of the (Maghrebi) Mushafs (Oral)

As far as the Qur’anic writing and vowelization are concerned, the people of al-
Maghreb generally follow the m ethod selected by al-Imam abu A mr Othman bin
Saied ad-Dani (d. 444H), while in general the Arabs of the East (Al-Mashreq) follow
the method selected by al-Imam abi Daoud Sulaiman bin Najah al-Umawi al-
Andalusi (d. 496H). Therefore, the (Maghreb) Mushafs are charcterized by special

terminologies.

Other Characteristics found within this Qur’anic Manuscript

Names of the surahs,either Makkiyah or Madaniyah are written in Kufi calligraphy
with yellow ink outlined by black ink. Occaswionally, in some surahs,the last word
separates the title of the following surah. Sometimes, the title of a surah and the last
word from the perceding surah are written in the same line. The writer has employed
an elongated (Mim) before the letter (noun) in (al-basmalah) of every surah. Writing
the names of surahs and (al-basmalah) in the manner described above is common in
Maghrebi Mushafs of yesterday and today.

In very few places, the continuation of some words extended beyond the margin.
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Some words are disconnected at the end of the line and are completed in the
following line.

There are no verse (ayat) separators in this Mushaf at all, hence there are no circles or
symbols at the end of verses.This feature is found in several Maghrebi as well as
Mashreqi Mushafs.

A sign was put to show the ending of one eighth, one quarter, half and end of (hizb).
This sign was made of few dots (3 or 4) placed after specific verses, and in the space
opposite to it in the magin of the papers, written in Kufi calligraphy, is information
indicating that the verse is the end of the eighth or the quarter and so on. The word or
term (Aizb) is specifically placed inside a decorated circle (furrah) coloured in simple
watercolours.

The places for prostration (sajdah) between the verses are determined by the previous
sign (three dots), and the word (sajdah) is written in in the margin of the paper in a
decorated circle (turrah) with a triangular top ( like a tear drop).

This Mushaf was re-checked after it was completed. Words that were omitted were
later inserted in between the lines or in the margins. Some places have been mended
and written over by the original calligrapher or by some other persons.

The writing style of this Qur’anic manuscript was dated to the tenth century of Hijrah
as mentioned, and all its pages are designed without border lines around the content
of the Qur’anic words. Bordering only appeared in the (Maghrebi) Qur’anic

manuscripts at the beginning of the eleventh century Hijrah, and Allah knows best.
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Colours Used in the Terminologies of this Qur’anic Manuscript:

This noble Qur’anic manuscript represents a historical era in the of employment diacritic
marks and vowelisation. It employed both the rounded vowels (an-naqt al-mudawar) and
the longitudinal vowels (an-naqt al-mutawal).

Round vwoels refer to signs that are used as markings in the form of closed circles or
dots. These signs are used in this Mushaf to denote (hamzat al-gat’a al-muhagagh) and
(hamzat al-qat’a al-musahhalah), and also (hamzat al-wasl) and (al-imalah).

Long or elongated vowels are several signs formed from the (madd) letters, i.e. (fathah,
dammah, and kasrah) and whate was added later like the signs of (shaddah), (madd), and
others. Some p eople named it : (an-nagt al-mustateel), while others referred to it as

poetry’s dots (naqt as-shi’ar).

Various colours are used to show the different functions of each round vowel
found in this Mushaf according to what is mentioned in the well-known poem (Maurid
az-zhama’an fi rasm wa dabt al-Qur’an) written by Al-Imam abu Abdellah Muhammad

bin Muhammad bin Ibrahim al-Sharishi al-Andulusi al-Kharraz (d. 718H).

For example, the yellow dot resemble (hamzat al-gat’a), and if it is placed on the
top of the (alef) it means that the hamzah is with (fathah), and if it is located in the
middle of the (alelf) it means that it is with (dhammah), and if it is under the (alelf) it

means that it is with (kasrah).

The red dot in the place of (hamzah) represents the soft hamzah (al-hamzah al-

musahhalah).
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The green dot functions as (hamzat al-wasl). The position of the green dote above
the (alef) denots that we start with (fathah), we start with (dammah) when the green dot is

facing the middle of the (alef), and we start with (kasrah) when it is at the bottom.

The red dot under a letter means (imalah) of the (fathah) of this letter slightly
towards (al-kasrah), which is known among the readers by (al-imalah as-sughra) or (at-

taqlil) or (imalah bayna-bayn).

The longitudinal vowels (an-nagt al-mutawal) as in (al-fathah, ad-dhammah ,al-
kasrah) and whate was added later like the signs of (shaddah),(madd), and others was all
written in red ink. While the same ink of the Qur’anic words is used for (nagt al-iejam)
i.e. the dotes which are used to differentiate between letters which have the same figure

such as (al-ba’a) (al-ta’a) (al-tha’a),etc.

In this Qur’anic manuscript, the sign (sa4) was used in orange colour to indicate
the stops (Waqf) which means : stop reading. This sign was invented by either Al-Imam
abi Abdellah Muhammad bin abi Juma’h al-Habti Al-Maghrebi (d. 930H), or by some of
his students, and it was never being used before that. This had become a common feature
of the (Maghrebi Mushafs) at the beginning of the tenth century Hijrah, and Allah knows

best.

Finally, we pray to Allah (s.w.t) to reward His Majesty Sultan H aji Hassanal
Bokiah the best rewards for his respected interest in the noble Qur’anic manuscripts, and
keep with care the great Qur’an, we also ask Him (s.w.t) to guide the researchers to

benefit from the richness of the Qur’anic manuscripts and other manuscript books, to
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discover in them great scientific heritages. This is to serve the Book of Allah (s.w.t) and
the sciences of the noble Shari’ah, and to Allah our intention and He guides to the
straight path. And peace and blessings be upon our master Muhammad and all his

companions. Praised be to Allah the Lord of the world.

The Servant of al-Qur’an and as-Sunnah
Dr. Ashraf Muhammad Fou’ad Talaat

Institute Tahfiz Al-Qur’an Sultan Haji Hassanal Bokiah
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